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PREFACE 



Acarya Samantabhadra - 

the embodiment of right faith, knowledge, and conduct 

A carya Samantabhadra was a great Digambara ascetic endowed 
with exceptional knowledge of the Jaina doctrine. He preached 
and propagated, far and wide, core principles of the doctrine by 
visiting many places in India. His literary and philosophical talents 
are not open to dispute; many inscriptions and works by subsequent 
Jaina Acaryas have extolled his virtues as well as his works in 
superlative terms. A case in point is the assertion by Acarya Jinasena 
in Adipurana 1 : 

FFT: I 

ftf^FTT: ^iTdTsrq: 1143 II 

I bow to Acarya Samantrabhadra, the ultimate creator (Brahma) 
among all poets, whose words are like a stroke of lightning which 
tears apart mountains of misconceptions. 

jihcmhi* cnf^TT cuPhhhIm i 
W: Tjf&T II 44 II 

Acarya Samantrabhadra’ s glory reigned supreme among all poets, 
scholars, disputants, and preachers; he was like a jewel on their 
heads. 

Four exceptional qualities of Acarya Samantabhadra have been 
mentioned: 1) poetic skill (kavitva) which made his compositions 
excellent in terms of profoundness of content and grandiosity of 
expression; 2) intellectual authority (gamakatva) because of which he 
was able to explore and expound deep meanings of profound religious 
texts; 3) debating skill ( vaditva) which made him capable of reasoning 
out the most difficult philosophical disputes; and 4) charming 



(viii) 



Preface 



eloquence ( vagmitva) that engendered admiration for his truthfulness 
and straightforwardness even in the minds of his adversaries. 

Acarya Narendrasena in Siddhantasarasamgraha 2 , a widely read 
Sanskrit text dealing with the seven substances (tattvas), avers that 
only the most fortunate human beings get access to the words of 
Acarya Samantabhadra: 

'^oRanfq I 

Tnf&Rf cT^TT II 11 II 

Just as the attainment of human birth is difficult, it is extremely 
rare to get access to the incontrovertible words of the Most 
Learned Acarya Samantrabhadra. 

A TTteJ ¥cTT FRT 3 ^RT: II 12 II 

Only when the inauspicious (asubha) karmas of a man get to 
quiescence is he able to come face-to-face with the holy words of 
Acarya Samantrabhadra. Those who fail to adopt the path of piety 
even after exposure to his words can only be said to have been 
overwhelmed by delusion. 

Acarya Samantabhadra has not only been termed a brilliant 
grammarian, logician and philosopher, he has been recognized as an 
unmatched disputant and great preacher of the Jaina doctrine. Acarya 
Subhacandra in Jnanarnavah3 has likened the poetic compositions of 
Svami Samantabhadra to the bright rays of the sun. 

Acarya Jinasena, author of Harivansapurana 4 , has likened the 
expositions of Acarya Samantabhadra to the words of Lord Mahavlra: 

1 1 29 II 

The words of Acarya Samantabhadra, the composer of Jivasiddhi 
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(discourse on the path to liberation) and Yuktyanusasana 
(discourse on the merits and demerits of different standpoints), 
carry the same glory as the words of Lord Mahavira. 

It is mentioned in Jaina literature^ that Acarya Samantabhadra 
once introduced himself to the king of Varanasi as: 

fWT^W I 

1NHWI ^fo#|c|ddl^UsldldlRldldl- 

wfe: faMi ^rpr 1 1 

O king ! I am a preceptor (acarya), a poet (kavi), foremost among 
the interpreters of the sacred scriptures (vacii), a scholar (pandita), 
an astrologer ( jyotisi ), a practitioner of medicine ( vaidya), a reciter 
of spells (mantrika), and skilled in mystical incantations 
(tantrika). Do I need say more? My utterances become inviolable 
commands (ajnasiddha), and I have subjugated the goddess of 
learning Sarasvatl ( sarasvatasiddha ). 

The personality of Acarya Samantabhadra was a rare combination 
of the Three Jewels (ratnatraya) of Jainism - pristine faith, 
knowledge, and conduct - that are empirically considered essential to 
the attainment of liberation. He was one of the most impelling 
proponents of the Jaina doctrine of anekantavada - a philosophical 
system which maintains that reality has multifarious aspects and that 
a complete apprehension of it must necessarily take into account all 
these aspects. Non-appreciation of this doctrine has caused the other 
philosophical systems fall into the trap of one-sided, incomplete, and 
unsustainable dogmas that fail to explain the Truth. The words of 
Acarya Samantabhadra are incontrovertible as these are guarded by 
the Jaina doctrine of conditional predications (syadvada) - a system of 
scientific safeguards that aims at maintaining proper consistency in 
metaphysical thought. 
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Several Jaina scriptures® have mentioned that Acarya 
Samantabhadra was destined to attain the highest and supreme 
status of a Tlrthahkara (a ford-maker for the others to cross the ocean 
of worldly cycle of births and deaths - samsara ). As a Tirthankara he 
will propagate Truth for the welfare of all living beings and will be 
worshipped by the lords of the devas and the men during the five most 
auspicious events (panca kalyanaka)* that must take place in the life 
of a Tirthankara. 

The time when Acarya Samantabhadra flourished cannot be 
ascertained with great precision. Jugalkishore Mukhtar? after due 
research and detailed analysis as presented in his Preface to 
Ratnakarandaka-sravakacara, has arrived at the conclusion that 
Acarya Samantabhadra must have lived after Acarya Kundakunda 
and Acarya Umasvami but before Acarya Pujyapada. Broadly, he has 
fixed Acarya Samantabhadra’s time as the second or the third century, 
Vikram Samvata (YS) . As Gregorian Year 2000 CE corresponds to Year 
2057 in the VS calendar, Acarya Samantabhadra’s time can be fixed 
around the second century CE. 

Acarya Samantabhadra is known to have authored the following 
profound treatises: 



*The five most auspicious events (panca kalyanaka) in the life of the 
Tirthankara are: 

1. garbha kalyanaka: when the soul of the Tirthankara enters the 

Mother’s womb. 

2 . janma kalyanaka: on the birth of the Tirthankara. 

3. diksa kalyanaka (or tapa-kalyanaka): when the Tirthankara 

renounces all worldly possessions and becomes an ascetic. 
A.jnana kalyanaka: when the Tirthankara attains omniscience 
(kevalajnana). 

5. moksa-kalyanaka (or nirvdna-kalydnaka): when the Tirthankara 
finally attains liberation (moksa or nirvana) and becomes a 
Siddha. 
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Aptamimdmsd or Devagamastotra 
Ratnakarandaka-sravakacara 
Svayambhustotra 
Yuktyanusasana 

Stutividya or Jinasataka or Jinastutisataka or Jinasatakalankara 
Jivasiddhi 

Gandhahastimahabhasya 

Uncertainty prevails about the existence of the last two treatises. 

Aptamimdmsd, known also as Devagama or Devagamastotra, is a 
treatise of 114 verses which discusses in a philosophical-cum-logical 
manner the Jaina view of Reality, starting with the concept of 
omniscience and the attributes of the Omniscient. Devotion to a deity 
without proper assessment and understanding of its praiseworthiness 
leads to naught in terms of utility. Blind faith based on traditional 
values and without the use of own power of discrimination leads to 
superstitions. Superstitions arise from ignorance and keep the 
worshipper overwhelmed with expectations and fear, just the opposite 
of the very purpose of adoration. Adoration is laudable only if it 
renders tranquility and equanimity to the mind of the worshipper. In 
the opening verse of Aptamimdmsd, Acarya Samantabhadra questions 
the validity of the attributes that are traditionally associated with a 
praiseworthy deity and goes on to establish, in Verse 6, the logic of 
accepting the Omniscient as the most trustworthy and praiseworthy 
Supreme Being: 

You only are such an Omniscient, free from all defects, because 
your words are not in contradiction with either the reason or the 
scripture. The proof of non-contradiction of your words lies in the 
fact that your tenets (about liberation etc.) are unopposed to what 
has been established through the known sources of knowledge. 

After having established that it was certainly possible to attain 
omniscience, and employing the doctrine of conditional predications 
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(syadvada), Acarya Samantabhadra faults certain prevailing 
conceptions that were based on absolutism: existence (bhavaikanta) 
and non-existence (abhavaikanta), non-dualism ( advaita-ekanta ) and 
separateness (prthaktva-ekanta), and permanence (nityatva-ekanta) 
and momentariness (ksanika-ekanta). He asserts that the entity 
(dharml) and its attribute (dharma) are neither absolutely dependent 
(apeksika) nor absolutely independent (anapeksika). Only an entity 
which has general (samanya - concerning the substance, dravya) and 
particular (visesa - concerning the mode, paryaya) attributes can be 
the subject of knowledge. Substance without its modification and 
modification without its substance cannot be the subject of valid 
knowledge; only their combination can be the subject of knowledge. 
He goes on to clarify certain other burning issues and misconceptions. 
In Verse 91 he asserts that both fate and human-effort are jointly 
responsible for desirable and undesirable effects. The desirable and 
undesirable effects that one begets without premeditation should be 
understood due primarily to one’s fate (daiva). The desirable and 
undesirable effects that one begets in consequence of premeditation 
should be understood due primarily to one’s human-effort (paurusa). 
In Verse 95 the Acarya asserts that our auspicious (visudhi) or 
inauspicious (samklesa) kinds of dispositions cause the influx of 
meritorious (punya) or demeritorious (papa) karmas. In Verse 98 we 
are told that bondage (bandha) is caused due to ignorance (ajnana) 
accompanied by delusion (moha), and bondage is not caused due to 
ignorance (ajnana) not accompanied by delusion (moha). Highlighting 
the indispensability of syadvada, in Verse 105, it is asserted that 
syadvada, the doctrine of conditional predications, and kevalajnana, 
omniscience, are both illuminators of the substances of reality. The 
difference between the two is that while kevalajnana illumines 
directly, syadvada illumines indirectly. 

Three profound commentaries in Sanskrit on Aptamimamsa are 
available: Astasati (known also as Aptamimamsabhasya) of Acarya 
Akalankadeva comprising 800 verses, Astasahsri (known also as 
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Aptamimamsalahkara or Devagamalahkara ) of Acarya Vidyananda 
comprising 8000 verses, and a comparatively brief treatise 
Aptamimamsavrtti (known also as Devagamavrtti ) of Acarya 
Vasunandi. 

Ratnakarandaka-sravakacara is a celebrated and perhaps the 
earliest Digambara work on the conduct required of a Jaina 
householder (sravaka) for the acquisition and safekeeping of the 
Three Jewels ( ratnatraya) comprising right faith, right knowledge and 
right conduct. 

Svayambhustotra is a fine composition in Sanskrit dedicated to the 
adoration of the Twenty-four Tirthankara, the Most Worshipful 
Supreme Beings. Through its 143 verses Svayambhustotra not only 
enriches reader’s devotion, knowledge, and conduct but also frees his 
mind from blind faith and superstitions. Rid of ignorance and 
established firmly in the right faith, the reader’s mind experiences 
ineffable tranquility and equanimity. 

Yuktyanusasana, comprising 64 verses, evaluates in a logical 
manner the beliefs that lead to the attainment of the state of Supreme 
Bliss as against those that lead to the continuous wandering in the 
three worlds. 

Stutividya (Jinasataka), as the name suggests, is the adoration of 
the Supreme Beings (Tirthankara). Acarya Samantabhadra has 
skillfully used highly ornamental language in this work; for instance, 
the first half of the line of a verse becomes its second half by using the 
same letters in reverse order*. Notwithstanding the floridity of 
language, each of the 116 verses of the treatise carries profound 



Verse 10 reads as under: 

TT: f^fcTT: ^TT 3 ^TI f^RT II 

> < 

In both lines, the latter half is the reverse arrangement of letters used 
in the first half. 
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meaning; when assimilated properly it leads to the destruction of 
inimical karmas. 

There is a story that finds mention in several Jaina texts about the 
hardship that Acarya Samantabhadra had to endure while he was an 
ascetic. Although there are variations in some elements of the story, 
the essential gist is as follows: 

Svami Samantabhadra, in his early stage of asceticism, was 
attacked with a disease known as bhasmaka which refers, in 
Ayurveda, to the condition of insatiable hunger or appetite. The 
stomach has digestive power or “fire” (jatharagni) that drives all 
digestion and when it becomes very strong, food digests very quickly 
and produces hunger and desire for more food. As food gets digested 
very quickly, the throat remains dry and a burning sensation prevails. 
According to Ayurveda, air (vata), bile (pitta) and phlegm (kapha) are 
essential elements in human body and a distortion in their balance 
gives rise to health problems. When kapha becomes weak and vata and 
pitta become strong, any food eaten gets immediately reduced to ashes 
(bhasma). The complications include jaundice, anemia, yellow skin, 
diarrhoea, urine anomalies, colic, unconsciousness, hemorrhage, 
hyperacidity and burning pain. The body progressively gets emaciated 
and weak. The only way to cure the disease is to eat in profuse quantity 
rich and stodgy food. 

It is impossible for a Jaina (Digambara) saint to eat more than 
once a day or in excess of his customary intake which is less than the 
fill. Not deviating in the least from such restrictions, Svami 
Samantabhadra tried to endure the affliction through strong resolve. 
Finding the disease intractable, he ultimately thought of embracing 
passionless death by resorting to the vow of sallekhana, as allowed in 
Jainism. Svami Samantabhadra approached his Preceptor to get his 
approval for the proposed vow of sallekhana. The Preceptor, an 
accomplished visionary, foresaw that Svami Samantabhadra had 
many more years still left in his life, and that he was destined to be a 
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great exponent of Jainism. He, therefore, forbade Svami 
Samantabhadra from undertaking the vow of sallekhana and asked 
him to free himself from the symbols and restrictions of Jaina 
sainthood till the time his disease got cured. 

Svami Samantabhadra made obeisance to his Preceptor and, with 
a heavy heart, took leave of him. Discarding nakedness and smearing 
his body with ash, he adopted the exterior of a Hindu saint. He started 
taking food that would cure him of his disease. He reached the town of 
Kanci, ruled by Sivakoti, a staunch follower of Lord Siva. Sivakoti had 
built a Siva temple in Kanci where large amount of food was being 
offered daily to the deity (Sivalihga). Saint Samantabhadra told the 
king that he had the power to make the deity consume food being 
offered. The king accepted the offer. Closing the doors of the temple, 
Saint Samantabhadra ate the heap of food offering. When the doors 
were opened, everyone was highly impressed with the so-called divine 
feat of the saint. This continued for a few days. 

As the disease of Saint Samantabhadra got mitigated with the 
passage of time, he was no longer able to eat all food being offered to 
Lord Siva. The king became suspicious of the purported divine power 
of the saint and ordered his actions to be watched, keeping the doors of 
the temple open. Saint Samantabhadra grasped the gravity of the 
situation and took it as an external calamity ( upasagra) befalling him. 
Vowing not to take any food until the end of the calamity and 
discarding all attachment to his body, he started the adoration of the 
Twenty-four Tlrthahkara. 

As Saint Samantabhadra reached the adoration of the eighth 
Tirthankara, Lord Candraprabha, and as he gazed at the idol of the 
reigning deity (Sivalihga), due to some divine intervention, it burst, 
revealing a beautiful and magnificent image of Lord Candraprabha, to 
the wonder and astonishment of all present. Saint Samantabhadra 
finished the adoration of the remaining sixteen Tirthankara. This 
miracle led King Sivakoti and his younger brother Sivayana fall at his 
feet. After completing the adoration of the Twenty-four Tirthankara, 
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Saint Samantabhadra gave his blessings to the two brothers. This 
story portrays the environment in which the composition of the most 
sacred text Svayambhustotra took place. 

As Saint Samantabhadra got cured of his disease, he reinitiated 
himself into the order of holy Jaina asceticism. King Sivakoti and his 
brother Sivayana, highly impressed with the Jaina doctrine and the 
power of true adoration, left their worldly pursuits and became Acarya 
Samantabhadra’ s disciples. 

I make obeisance humble at the worshipful feet of Acarya 
Samantabhadra who had unmatched intellect to discern the right 
from the wrong and illumined, through profound compositions, the 
right path that leads to Supreme Bliss. 

Acarya Vidyananda - 
the worthy Supreme Being to meditate on 

Fifty-two years ago, in 1963, Acarya Vidyananda (b. 1925) took to the 
arduous path of Digambara asceticism (muni). “I do not belong to 
others nor do others belong to me; there is nothing that is mine here. ” 
Thus determined and conquering his senses he took to the excellent 
form in which he was born (renouncing all clothes, naked) . A feather- 
whisk (picchi) - the implement of compassion, a water-pot 
(kamandalu) - the implement of purity, and the Scripture (sastra) - 
the implement of knowledge, became his only material companions. 

Abandoning all attachment and aversion, and having grasped the 
reality of the substances ( tattvas), including the soul and the non-soul, 
Acarya Vidyananda is ever engaged in the realization of the supreme 
status of the Self. This is the only path available to the bhavya* souls 
striving to attain liberation. His pious figure, turned golden by the fire 
of austerities (tapas) and rid of all encumbrances, external and 

* endowed with inherent capacity to attain liberation 
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internal, personifies and propagates the teachings of Lord Jina. 

Acarya Nemicandra has asserted in Dravyasmgraha 8 that the 
Chief Preceptor (Acarya) is worthy of meditation: 

^¥PTWt I 

3tW xp ^ # 3TRTft# Tjuft 1 152 1 1 

Those who themselves practise the five-fold observances in regard 
to faith (darsanacara), knowledge (jndndcara), power (viryacara) , 
conduct (caritracara) , and austerities (tapacara), and guide 
disciples to follow these observances, are the Chief Preceptors 
(Acaryas), worthy of meditation. 

Believing that the pure Self is the only object belonging to the Self 
and all other objects, including the karmic matter (dravyakarma and 
nokarma), are alien is the observance in regard to faith (darsanacara). 
Reckoning that the pure Self has no delusion, is distinct from 
attachment and aversion, knowledge itself, and sticking to this notion 
always is the observance in regard to knowledge ( jndndcara ). Being 
free from attachment etc. is right conduct. Getting always engrossed 
in the pure Self, free from all corrupting dispositions, is the observance 
in regard to conduct (caritracara). Performance of penances with due 
control of the senses constitutes the observance in regard to 
austerities (tapacara). Carrying out the above mentioned four 
observances with full vigour and intensity, without digression and 
concealment of true strength, constitutes the observance in regard to 
power (viryacara). 

Acarya Pujyapada has expounded in Istopadesa 9 : 
fd#T 'dPfdK't: I 

fsTFRfa IpTR 1 140 1 1 

The Yogi longs for solitude and distances himself from interaction 
with men. If due to some reason he has to communicate with them, 
he soon puts it out of his mind. 
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Acarya Pujyapada goes on to explain: 

TH HUddl dd: I 

3ET H^IrHHWfdrHd 1 145 1 1 

An alien object is always alien and is the cause of suffering; the soul 
is always own and is the cause of happiness. All great sages, 
therefore, have exerted themselves only for the sake of the soul. 

Acarya Vidyananda has established himself firmly in own nature. 
Engaged incessantly in Self-realization, he has no time or inclination 
to interact with the external environment. External objects generally 
remain unnoticed by him as he pays no attention to these. His 
interaction with the people is minimal and without passions. For the 
few people he has to interact with occasionally, he engenders no lasting 
emotions of attachment or aversion. 

A Yogi of few words, he chooses words that are sweet, positive and 
helpful. As soon as his interaction with the outside world is over, he 
presents himself again to the service of the pure Self. 

I repeatedly salute Acarya Vidyananda, the light to guide me on the 
path that leads to true happiness, here and hereafter, by prostrating in 
front of him with great devotion. 

I meditate on his virtues in order to wash away impurities - 
attachment, aversion and delusion - of my wavering mind, and to 
reach that stage of spiritual excellence where the faults and 
obstructions associated with my soul are destroyed. 



November 2015 

Dehradun, India 



Vijay K. Jain 
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'in; 



Acarya Samantabhadra’s 

Aptamimamsd 

(Devagamastotra) 

Deep Reflection On The Omniscient Lord 

3TrtfwbrnTT 

(■^FTWm ) 






rT ] sfa *)HI=K U I, ^fnicRui ^stn SRPFT ^T #T 'SfTT 
PyF TTT«T ^PT #1 3 [ efceMHj 3?qiT Flm tl 

Omniscience (perfect knowledge) is attained on the 
destruction of deluding karmas, and on the destruction of 
knowledge- and perception-covering karmas, and 
obstructive karmas. 



Tattvarthsutra - with Hindi and English Translation”, p. 146. 




Jain, Vijay K. (Ed.) (2011), “Acharya Umasvami’s 






Section 1 



Insignia like the attendance of heavenly beings do not make you 
great: 

-^ZRI HMfceWfa # ||^ II 

WTRTTSf - t ^>T 3TTWT, 3TTOI 3 WT sffc ^TFR 37lf^ 

fsr^prqT ^ff 37N wft ^ncff i?*, ipr k u H ^ 3m Rjfci 
- TJS, ^T, RTR - ^Ttl 3 eft TTFTFft ^ff R# 

RTcfftl 

Attendance of the heavenly beings, movement in the sky, waving 
of the flywhisks (camara) and other symbols of majesty are 
found even in jugglers; it is not owing to these that thou art great 
[supreme preacher (guru), worthy of adoration (stutya) and 
Omniscient ( sarvajna or apta)]. 

/ \ 

The aforesaid symbols of majesty do not establish 

greatness; these are found in jugglers too who do not possess 
real greatness and, therefore, not worthy of our adoration. If it 
be said that the symbols of majesty are artificial in case of 
jugglers but real in your case then on what basis can we 
distinguish between the real and the counterfeit? On the basis 
of the scripture? The others too have their own scripture 
which, according to them, is a valid source ofknowledge. 
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Bodily and other distinctions do not make you great: 

f^oET: WQt ^cfichW^Rd TFTTf^Tf^ V: IR II 

'HWI'dlsf - 3TTT H 3^ ^ 37WT 3?k ^ftlT 3}f^FT W 

■^TTcTT t ^ f^T sfk M f, foRJ <H lifter wf 

3#?FT W^TTcfTtl 3TcT: 3^FT <# 37N 

Tf^?l tl 

The superior excellence of your body etc. - both internal and 
external - which though is real and divine can be found even in 
celestial beings who are swayed by impurities like attachment. 
Therefore, this too does not make thou great. 

/ \ 

The Arhat, the World Teacher or ‘Jina’, is free from eighteen 

imperfections, and possessed of forty-six distinctive attributes. 

The divine attributes and splendours of the Arhat are 
described thus in the Scripture: 

The Arhat is free from these eighteen imperfections: 

1. janma-{ re)birth; 

2. zara- old-age; 

3. trsa- thirst; 

4. ksudha- hunger; 

5 . vismaya - astonishment; 

6. arati- displeasure; 

7. kheda -regret; 

8. roga- sickness; 

9. soka- grief; 
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10. mada- pride*; 

11. moha- delusion; 

12. bhaya- fear**; 

13. nidra- sleep; 

14. cinta - anxiety; 

15. sveda- perspiration; 

1 6 . raga - attachment ; 

17. dvesa- aversion ; and 

18. marana- death. 

Forty-six divine attributes of the Arhat comprise four 
infinitudes (ananta catustaya), thirty-four miraculous 
happenings (atisaya), and eight splendours (pratiharya). 

The four infinitudes (ananta catustaya) comprise: 

1 . ananta jnana - infinite knowledge; 

2. ananta darsana - infinite perception; 

3. ananta sukha- infinite bliss; and 

4. ananta virya - infinite energy. 

Of the thirty-four miraculous happenings (atisaya), ten 
appear naturally at the time of birth, ten on attainment of 
infinite knowledge (kevalajhana), and the remaining fourteen 
are fashioned by the celestial devas. 



* Pride is of eight kinds: pride of knowledge (jnana mada), veneration 
(puja mada), lineage (kula mada), caste (jati mada), strength (bala 
mada), accomplishments (rddhi mada), austerities (tapa mada), 
and beauty (sarira mada). 

** Fear is of seven kinds: fear relating to this life (ihaloka bhaya), of 
the life beyond (paraloka bhaya), of death (marana bhaya), of pain 
and suffering (vedana bhaya), of being without protection (atrana 
bhaya), of divulgence of one’s deeds (agupti bhaya), and of the 
unexpected (akasmika bhaya). 
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The eight splendours (pratiharya) are: 

1. asoka vrksa - the Ashoka tree; 

2. simhasana - bejeweled throne; 

3. chatra - three-tier canopy; 

4. bhamandala - halo of unmatched luminance; 

5. divya dhvani - divine voice of the Lord without 
lip movement; 

6. puspa-varsa - shower of fragrant flowers; 

7. camara - waving of sixty-four majestic flywhisks; and 

8. dundubhi - dulcet sound of kettle-drums and other 
musical instruments. 

Jain, Vijay K. (2014), “Acarya Pujyapada’s Istopadesa - 

The Golden Discourse”, p. 2-4. 

The aforesaid symbols of superior excellence fail to establish 
real greatness; these symbols can be found in celestial beings 
too who are swayed by passions like anger, pride, deceitfulness 
and greed. It may be claimed that your symbols of superior 
excellence appear on the destruction of the four inimical 
(ghatiya) karmas - deluding ( mohanlya) , knowledge-obscuring 
(jhanavarniya), perception-obscuring (darsanavarniya) , and 
obstructive (antaraya) - but it is not so in the case of the 
celestial beings. What is the basis of this assertion? Scripture? 
Let us wait till we are able to establish which scripture among 
many is a valid source of knowledge. 
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The fact that you are a sect-founder does not make you great: 



fl^Wlktdl TTf^rT 113 II 



WTRITSf - (^JldlRd)) fW ^ 37FFff t ( TTFR TFT ^ 
^ c bK u l TR "4* 3Hi>-dco| TTpTT i? I 7H cftsfer 

wf ^ t3=F ft (w) ^^cttIi 



There are mutual contradictions in the teachings of the 
founders of different sects; this should not have happened if all 
of them were trustworthy. It is clear, therefore, that only one of 
them, at most, could be worthy of our trust. 
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It is possible for someone to attain complete destruction of 
imperfections: 

<1 q |cR :Vtoi ifrMfd VI T^RTrT I 

ctdf^STT ®rf|TRTifcT^RT: 11*11 

WTRTTSf - feft R ^ff (TFT-tmf^T) RTRRrff 

(RlRf ^ RTTlWi') ^iPd^N RTfd ^sFl 4 RT# tl ^Rf 3^k RTRIUTl' 
1 J a f ^Tf^T RTfr HR>K RRR t fRR RR>R MR ^ iddvri |[IT ^uf 
RRl-f^M RFTRRf Ri £RT Rife RTfR RflRR sfk chlfcHHI RTfR 
3RRRT RR[ RH RRR Rl R#' RT 3RRR RTRT fRRT M RRRT tl 

In some individuals extensive destruction of imperfections and 
their causes is seen; there must be a case where a particular 
individual, owing to his supremacy, attains complete destruction 
of imperfections and their causes. It is akin to the complete 
removal of external and internal impurities (of a substance like 
gold ore) on the availability of appropriate means. 

/ ; \ 

Imperfections (called dosa), like attachment, aversion and 

passions, are dispositions of the soul (bhavakarma) and these 
are due to the prior envelopment of the soul ( called avarana) by 
material karmas (dravyakarma), like knowledge-obscuring 
karmas. There is cause and effect relationship between the 
material karmas (avarana) and the imperfections (dosa). Due 
to appropriate exertion, extensive destruction of imperfections 
and their causes is possible in some individuals. 

Acarya N emicandra’s Dravyasamgraha: 




RTRR RRfR TIRTT HJRd'-li ^fR fbpRR RfRfT IIRRII 
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Dispositions of the soul to get rid of the karmic matter 
already bound with it, either when it falls off by itself on 
fruition, or when it is annihilated through asceticism 
(tapas), constitute the subjective shedding of karmas 
( bhava nirjara). The actual dissociation of the karmic 
matter from the soul is the objective shedding of karmas 
(dravya nirjara). Thus nirjara should be known of two 
kinds. 

Jain, Vijay K. (2012), 
“Acarya Nemichandra’s Dravyasamgraha” , p. 129. 

Acarya Kundakunda’s Pancastikaya-Sara: 

rltft I 

^■orrcri' Pji^jui' oi^Jiiuf chuiTd # 

That mighty personality which after closing the springs of 
karmas, good and evil, and equipped with the faculty of 
pure thought, controls its life according to manifold forms 
of tapas, will undoubtedly be able to rid itself of karmas 
manifold. 

Chakravarti Nayanar, A. (2009), 
“Acarya Kundakunda’s Pancastikaya-Sara” , p. 118. 

On the destruction of inimical karmas, called the ghatiya 
karmas, it is possible for a person to attain unhindered, infinite 
and pure knowledge, i.e., omniscience. A single substance is 
endowed with infinite modifications and there are infinite 
classes of substances. To know one substance fully is to know 
the whole range of the object of knowledge and that is possible 
only in omniscience. 
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The attainment of omniscience is established: 




: WT$TT: I 




WTRTTSf - ^T-wf (WIM- faffed WTRJ 3RfRRT), 
SFvrftR-RRTsf (^lef-fay$bd TTR 37Tf^T) RRT ^cff (^T-fRR^ 
37Tf^T) feft cRt RcRSI W ^ t ^R 3F[RFT Tl 

WT?) tl RRT§j 3TJRFT 3 ^ ^ t ^ R RRRi) Tl 
^TFTRT tl R^R 4 3#R RT| 3TJRTR ^ ^TFTRT t feRJ R^cl RT 

T^t RTTTT RRt ^ RcRSJ tf ^IHcfT tl ^R RRTR RJ^R, SFRfcl cT^TT 
tfrr R^T^rf ^ ^rnt ri^r Rt frife tMt ti 

Objects that are minute (like atoms), past (like Lord Rama), and 
distant (like Mount Meru), being the objects of inference 
(anumeya - and, therefore, also objects of knowledge -prameya), 
must be perceivable directly by someone; like the fire on the hill 
is an object of inference for a distant person but is perceived 
directly by the one who is in its proximity. The one who perceives 
directly the objects of knowledge that are minute, past, and 
distant is the Omniscient (sarvajna); this way the existence of 
the Omniscient is truly and firmly established. 



\ 



Acarya Kundakunda’ s Pravacanasara: 




M'JMtiti uiiuiea i 



RWWf^cffrT% cfc Mt=^Td 

If that omniscience would not directly visualize the future 
and past modifications (of an object of knowledge), who 
then would call that knowledge divine and supernatural? 
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